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I have said that Haldane produces his best literary effects without
recourse to mere rhetoric and that the supreme merit of his earlier
style was its transparent honesty. I have said also that one of
Haldane's many gifts which have placed him in the front rank
as a writer and a thinker is that he does not overlook the obvious.
Least of ail is he likely to overlook two obvious facts of some
social significance. One is that adolescence needs no encourage-
meitf to explore any alternative to the difficult path of reason. The
other is that what Bias hitherto been called the Great War has left
a shortage of men of Haldane's age to impress on adolescents
the need to follow it and to show them how to find it. So the
words I have quoted puzzled me. I have read Haldane's book on
Marxism and science, and am unable to discover any indication
of why he believes in the possibility of achieving social progress
by the difficult path of reason or in what circumstances he would
advise us to pursue it.

The book has several merits which are lacking in other con-
temporary contributions to what is now orthodox Marxism.
Haldane's controversial manners are unexceptionable, and unlike
most Marxists he can disagree with an opponent without exhaust-
ing a Freudian vocabulary of moral invective. What disappointed
me about his exposition of the Marxist doctrine was that he paid
special attention to Marx as a theologian and relatively litde to
Marx as a naturalist. He is more concerned to expound Marxism
as a philosophy of violence than to emphasize what Marx con-
tributed to a reasonable interpretation of social movements.

Marxism has three aspects, each of which can stand or fall on its
own merits without affecting the plausibility of the others. As I
understand it the Labour Theory of Value anticipates at unneces-
sary length everything which is sensible in the doctrine now
called technocracy. As a theory of social change Marxism rightly
emphasizes the truth that die technique of production is con-
tinually changing and continually calling forth new types of
human association which react upon the legal, cultural, a&d
political superstructures. As I see it, the only reasonable criticism
of Marxism in this sense is a caveat against underrating the forces